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PREPARING THE CITY-BRIDE FOR HER LORD
AN EXEGETICAL EXPOSITION OF ISAIAH 62:1-12
MARK D. VANDER HART

Translation
1) For the sake of Zion I will not be silent,
for the sake of Jerusalem I will not keep quiet,
until her righteousness goes forth as the early morning light
and her salvation burns as a torch.
2) The nations will see your righteousness,
and all kings (will see) your glory.
You will be given a new name which the mouth of YHWH will
specify.
3) You will be the crown of splendor in the hand of YHWH;
(you will be) a royal turban in the palm of your God.
4) It will not be said to you any more, "Abandoned!"
Nor will it be said to your land any more, "Sinister Desolation!"
For you will be named, "My pleasure is in her."
To your land (will be the name), "Married."
For YHWH delights in you,
and your land will be embraced.
5) For (as) a young man will marry a virgin,
(so) your sons will marry you.
As a bridegroom has joy for a bride.
So will your God have joy concerning you.
6) Upon your city walls, Jerusalem, I have appointed guards.
They will never be silent, (not for) the whole day or the whole night.
You who remember YHWH, take no rest,
7) Give Him no rest
until He establishes (Jerusalem),
until He sets up a glorious Jerusalem on the earth.
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8) YHWH swears by His right hand and by His powerful arm,
"Surely I will not again give your grain (as) food for your enemies;
Surely foreigners will not drink your wine for which you exerted
yourselves."
9) For they who glean it will eat it—and praise YHWH!
They who harvest it shall drink it—in the courts of my Holy Place!"
10) Go through! Go through the gates!
Clear the way for the people!
Repair (it)! Repair the highway!
Clear (it) of stones!
Raise up a banner above the peoples!
11) Take note! YHWH has announced to the ends of the earth:
"Say to the daughter Zion, 'Look here! Your salvation is coming.
Look! His reward (is) with Him
and His wages are before Him.' "
12) They will be named "the Holy People," the "Redeemed of YHWH."
You will be called "Sought for," a "City not abandoned."

Literary and Historical Setting
The climactic scene in the book of Revelation is that of a bridal
procession moving out of heaven toward the awaiting husband.
Revelation 21 speaks of a Holy City-Bride which is beautifully
dressed and adorned with the glory of God (Rev 21:2,10,11,23).
God has given her His own brilliance while at the same time the nations and kings of the earth deposit their own human splendor in
her (Rev 21:23-26). Commentators have traditionally understood
this as a prophetic reference to the fully restored, image-bearing
humanity of the Church, God's people in the fullness of the new age
in the new creation.
The imagery of a City-Bride joined to the Lord, the RedeemerHusband, in Revelation represents the culmination of rich imagery
that is interwoven throughout Scripture. In Ephesians 5 Paul addresses husband-wife relationships against the background of the
relationship that binds Christ to the Church. But the greatest
volume of passages that form the literary sources for such an
analogy lies in the Old Testament, especially the prophets. Hosea,
for example, is familiar as the prophet who married a wife of
harlotry, lost her, and then bought her back. But Isaiah speaks in
the clearest way of the type of Holy City-Bride which appears in
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Revelation (e.g. Isa 54; Isa 62). Hosea was speaking of a NationBride (Ephraim-Israel, but also Judah) that was full of adultery,
idolaters, murderers, and the vile (cf. Rev 21:8), but Isaiah 62
describes a city populated by the redeemed People of God,
radiating heavenly glory (cf. Rev 21:27; 22:3-5). Revelation 21 is
the fuller development of a picture sketched already in Isaiah 62.
The precise setting of Isaiah 62 is difficult to determine. Our
understanding of the setting is unextricably bound up with the
authorship of the chapter. It is the consensus of critical scholarship
that Isaiah 62 was not written by Isaiah the son of Amoz, but that it
was composed by an unknown Palestinian of the sixth or even the
fifth century B.C. McCullough, dating so-called "trito-Isaiah" between 587 and 562, says that it is "generally agreed that Isaiah
56-66 comes from a writer or writers in Palestine and that the
Jewish community in Judah is being addressed."1 Given the focus of
this essay we shall not discuss the authorship at any length. It is this
writer's opinion that Reformed scholarship has shown that a case
for Isaianic authorship of chapters 40-66 can be cogently argued.2
It is most likely that Isaiah 40-66 was written very near the end of
Isaiah's life. He began his prophetic career in the days of Uzziah of
Judah, and he continued until Hezekiah's reign (Isa 1:1). This prophetic dating probably only covers chapters 1-39. Thus chapters
40-66 could have been set down late in Hezekiah's reign and even
later, probably into the reign of Manasseh, at whose hands Isaiah
most likely died, according to tradition. The reign of Hezekiah was
a time of international turmoil and conflict. Earlier in history, the
rump nation of Israel, who were God's people, was carried away
into captivity by various Assyrian rulers until the final blow came
to Samaria in 722-21 B.C.3 These events would certainly have
aroused the prophetic passions of even a southern man of God.
Judah was herself threatened from time to time by Assyria and suffered some loss during the reigns of Hezekiah and Manasseh.
Therefore, an exilic or post-exilic dating is not necessarily warranted.
It must be recognized and admitted that the mood and content of
Isaiah's prophecy are different in Isaiah 40-66 than what they are in
chapters 1-39. Nevertheless, one sees a close interplay and development of themes between the two halves. For example, the Spiritendowed shoot from Jesse's stump (Isa ll:lff; lOff) becomes the
Suffering Servant who is favored by YHWH and who bears the
covenant for the nations.4 Beginning with chapter 40 there comes
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God's Word of comfort and consolation as He is seen preparing certain deliverance for Israel through His Servant. This Servant must
suffer and then find exaltation (Isa 53). In chapters 56-58 there is
the command to keep doing righteousness because YHWH is coming. God's people shall inherit God's Holy Mountain and shall have
their glory shine. Interspersed in this section are warnings and condemnations for the sleeping shepherds and watchmen. Isaiah 59
emphasizes the fact that YHWH can save and will save, but Israel is
too full of sin for YHWH to bring His mispat and sedeqâ.5 Isaiah
59:15b-20 initiates the themes concerning YHWH putting on His
garments/armor of vengeance on behalf of Zion, His garments/armor of vengeance on behalf of Zion, His repentant people. These
themes are picked up in the following chapters.
Isaiah 60-62 are full of rich covenantal promises for Zion when
YHWH comes dressed in light to bring a (re)new(ed) period of
gladness and salvation for Zion. In these chapters there is no word
of condemnation, but there is only praise and expectation for what
God will do for His people. "There is in fact, in the whole range of
Hebrew prophetic literature, nothing finer than the poems now
found in chapters 60 and 62."6 The lament of chapter 59 is now
answered in Isaiah 60-62. In Isaiah 63-64 Israel prays in confession
of sin for the return of God her Father. Isaiah closes with two
chapters which record YHWH's answer. His answer, while containing warnings to the wicked, brings the promise of a new heaven
and a new earth wherein are peace and joy (Isa 65:17ff; 66:22ff).
It becomes obvious that Isaiah 62 stands near the climax of a rising crescendo of the prophetic promise of eschatological blessing.
Hence we would expect, and we do find, a great deal of thematic interweaving in Isaiah 62. This chapter contains ideas and expressions that are paralleled and echoed throughout the rest of Isaiah,
but they are especially prominent in chapters 60 and 65.
Isaiah 62 records the Word from an exuberant prophet who
presents us with the picture of a renewed Zion that will receive
God's blessing of a new name and salvation. In terms of chapter
structure Muilenburg sees it as corresponding exactly to Isaiah
40:1-11 and 61:1-11.7 He divides it as follows:
opening strophe
1: verses 1-3
3 + 3 meter
2:
verses 4-5
3:
verses 6-7
^ 3 + 2 meter
4:
verses 8-9
closing strophe
5: verses 10-12

}
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In this exegetical exposition we will be basically following the
above outline. The Masoretic text is in good condition in this
chapter, with only two or three problem areas.

Verse by verse exposition
In the opening strophe the speaker uses the personal form of address. In verse 1 the restless prophet uses "I" as he speaks. Although
Keil and Delitzsch8 favor seeing Jehovah as the speaker in these
opening verses, this seems doubtful. YHWH does speak at times in
this chapter (verses 6a-b, llb-c, 12?). He had given a brief address
in Isaiah 61:8-9, but Isaiah then answers in praise to YHWH (Isa
61:10-11). His excitement is continued in the opening verses of
chapter 62.
Verse one: Structurally the verse shows two parallel comparisons
with the second in a chiastic arrangement:
Xemaan siyyon /o 3 DeHeseh
ûlemacan yerusàlaim löD Desqot
c
ad-yësëD kannògah sidqàh
yîsù'âtâh kelappîd yib'àr
(lQIs a : tibcàr)>
The word hsh (qal) refers to being silent (cf. Isa 62:6; 64:12; 65:6),
while sqt (qal) means to keep quiet, with the sense of physical
idleness (cf. Isa 14:7; 18:4).
Isaiah directs his words of comfort to the central city of all Israel
and Judah, Jerusalem. This was David's city and as such it was the
city of the dynasty which YHWH had established (2 Sam 7). This
was the city of the glorious Solomonic Temple, YHWH's dwelling
and holy house (Pss 5:7; 9:12; 27:4, 74:2; etc.). It was the holy
mountain of the Davidic kingdom (Pss 2:6; 87:1; 99:9).10 This city
had been threatened by Sennacherib and his Assyrian forces in 701
B.C., and the city had been temporarily spared by the intervention
of the Angel of the Lord (2 Kgs 19:35-36). But Isaiah knows that
ultimately God's Zion will be redeemed and he thus tirelessly
directs all his efforts to promoting her sedeq, regardless of what
may be in the immediate future.
The word sedeq warrants further reflection. The usual translation is "righteousness" (e.g. NASB).11 It may be asked if this is objective righteousness or subjective righteousness. Is it the sedeq of
God given to Israel, or is it sedeq as practiced by Israel? The root
for right/righteousness is common in western Semitic languages. It
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basically refers to what is right or what is true.12 All of Israel's
righteous deeds are as a polluted garment (Isa 64:6). Every man's
deeds are polluted because of original sin. Only God can have
perfect sedeq and if man acquires it, it is derived from God who
gives it.
In C.F. Whitley's discussion of sedeq he also sees the divine
character of righteousness. He points to a parallel in Isaiah 45:13
where sedeq and yäsar are seen as the divine purposes for man.13
Righteousness is original with God; only He is "a righteous God
and a Savior" (Isa 45:21). Isaiah 45:22-24 emphasizes divine
monotheism so that righteousness is almost equivalent to the
divine essence. As a gift to man, sedeq is the divine order or divine
rule that is to be imposed on mankind in covenant. This
righteousness regulates the integrity of human purposes and activities. When righteousness in its covenantal fulness is exercised by
man, then the gift of God is exhibited in the life of God's people.
The city of God is ablaze with the brightness of the divine nature
dwelling in it.
Such is the goal of God's salvation which cannot be thwarted (cf.
Isa 45:8; 51:1; 54:13,14,17).14 Hence, the chiastic parallel of sedeq
and yesîfâ is appropriate. YHWH will bring His deliverance and
salvation to Zion without delay (Isa 46:13). All nations shall see
this salvation (Isa 52:10). The prophet expects to see it as a blazing
torch (or as lightning). Zion is now in the shade, but the time will
come when her righteousness will go forth as nogah, the light
which bursts through the night.15 This theme of redemption as light
was announced in Isaiah 58:8, developed in Isaiah 60:lff, and now
receives further development (cf. Isa 56:1; 59:9).
Verse two: This verse also shows a parallelism in the first half:
werà2û goyim sidqek
wekol-niélàkim kebôdêk
What the prophet had eagerly waited for will be witnessed by the
nations and their kings, the corporate heads of the nations. This
echoes Isaiah 60:3 (cf. Isa 60:14,16), where the Lord is seen as arising as a great light, reminiscent of the great Glory Cloud, the Spirittheophany of the Shekinah.16 In verse one sedeq was. linked with
yesuca, but here sedeq is paralleled with käbod. The great glory of
Zion is another purpose of God's divine plan of redemption. Isaiah
does not say at this point whether the nations will participate in the
sedeq and the kabod, but they will clearly know that humble Zion
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will have those things. Righteousness as a gift brings Zion her
glory. The City-Bride will wear the glory of the Lord, who gives it
as a gift.17
A further revelation of God's redemption, and an added reason
for the prophet's exuberance, is the new name which God Himself
will designate. Just as the sedeq and kàbod of verse 2a are further
explained by verse 3, so the sera hadas is explained by verses 4 and
12. The name in the Old Testament was a picture of a person's inner nature and character. It also explained and declared a person's
new status (cf. Gen 32:28). Thus a new name points to a new
nature, and such is the heart of redemption from sin. That the name
comes from the mouth of YHWH indicates the source of the salvation.18
Furthermore, the fact that the Lord will bestow the name indicates His ownership or control over the City-Bride. She receives
the names that her Redeemer-Husband provides for her. But the
names received do not describe the name-giver; they describe the
City-Bride and her new character. Isaiah is saying that not only will
the nations see the Lord bring salvation, but the nations will see it
manifested in a people who are properly named according to their
new condition.
Verse three: Here the kabod receives further explication. Note
the parallelism:
wehàyiyit

c

ateret tipDeret beyad-YHWH
usniwp nielûkâ làekap^lòhayik

The "crown of beauty" can be understood as one of splendor,
distinction, even glory. The crown was symbolic of kingly office
and kingdom possession. To understand tip^eret as "glory" is certainly appropriate since these are linked at times in the Old Testament.19 In Isaiah 28:5 YHWH is depicted as the beautiful crown for
His people, but in Isaiah 62:3 Zion is the beautiful kingdom crown
(cf. Zech 9:16). Remarkable also is the fact that the crown is not
worn by YHWH, but it is held in His hand. This signifies the fact
that YHWH does not need Israel to reveal His covenant lordship.
Beyond that it puts the nation right in the choicest spot of God's
power. It is His hand that contains the power to save (Isa 59:1;
50:2; 66:14; cf. 64:7). The bride will be royal in character, beautiful
in appearance, renewed in nature, and close to God's strength.
Verse four: In this strophe (verses 4-5) there comes an elaboration of verse 2b of the first strophe. Zion is renamed. The names are
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external designations of the spiritual relationship that YHWH will
initiate. This also contains several parallels:
Ib^-ye^am'er lak cod çazûbà ùïe arsek lô-yêJâmêrcod
ki lak yiqqafe* hepsi-bâh we^arsêk becûlâ
ki-hàpes YHWH bàk
vie^arsek tibb'ael

ïemamâ

Zion is pictured as "forsaken and hated" in Isaiah 60:15, but this
situation is to pass. Zion the forsaken city had been mourning her
lot as a forgotten wife, "divorced" in status if not in fact (Isa 49:14;
54:6-7). But the weeping wife is to become the joyous wife of the
King, since Hephzibah ("My delight is in her") recalls the name of
the mother of King Manasseh (2 Kgs 21:1). Azubah ("abandoned")
had been the name of King Jehoshaphat's mother (1 Kgs 22:42).
Isaiah has cleverly intermixed the city reality with marriage imagery, a fact which is not lost in the history of redemptive revelation (cf. Rev 21:2). Furthermore, so complete is the intertwining of
images that Isaiah can speak of the land as "married."20 The land
had become desolate, which was the very condition that YHWH
wanted to avoid for Israel when she took possession of the
promised land (Exod 23:29). Both the people (the City-Bride) and
the land are addressed. The land is the arena in which salvation and
restoration occur. Land in the history of redemption was one of the
promises given to the patriarch Abraham and to his descendents
(cf. Gen 12:1; 13:14-17). Redemption for a people never is separated from the redemption of the land. The land is to be worked
for God's glory. God's people do not always receive the land immediately, but they will inherit a land/earth/oikoumenë/cosmos
that has been freed from the covenant's curses. Land desolation is a
curse. The presence of God's enemies on the land is also a curse. In
such a state, the land groans. Redemption means the replenishing
of cursed land with a redeemed people. The City-Bride needs a
cosmic location. Isaiah 62:4 is an Old Testament way of saying that
the groaning of creation will be turned to joy when God restores
His people and reveals His children in fullness (cf. Rom 8:19-22).
He will give His City-Bride delight by taking her in marriage.
This verse then speaks of a reversal in the previously soured
marriage-covenant relationship between YHWH and Zion. Zion
had been "divorced" because of her iniquities and transgressions
before YHWH (Isa 50:lff.). But the prophet is led by God to announce a new relationship. Therefore, these new names are not at
all insignificant. Whether these are the new names of verse 2 is difficult to determine, since Revelation 3:12 promises the Church yet a
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newer name from Jesus. Nevertheless, Hephzibah and Beulah are
very meaningful for Judah at this point in her history because they
speak of God's favor, and this ensures a future. These names are
predictions, and thus prophetic. The marriage theme, which occurs
also in Hosea and Jeremiah, is a warm way of reassuring God's people of His steadfast delight and purest pleasure (cf. Jer 32:41; Hos
1:10; Zech 3:17).21
Verse five: This verse completes the strophe by elaborating on
the thought of verse 4. We note again parallelism here:
ki-yibcal22 bahiir tíetula
yiloaluk bànàyik
umesos hàtan cal-kallà
yàsis càlayik ^lohàyik
There is some difficulty in understanding the translation of
banayik. The MT points it "your sons" {bànàyik). But John
McKenzie objects.
The emendation of Heb. "sons" to "builder" in vs. 5 is
demanded by the context; it is not only because of the harsh
mixture of metaphor, but principally because the "sons"
could only be the Israelites, while the spouse elsewhere in
the context is Yahweh.23
He would propose either pointing it bônàyik ("your builders") or
bbnck ("your Builder"). Such an understanding can be supported
by comparison with Isaiah 49:17 and Psalm 147:2, and'therefore
McKenzie's suggestions are not without some validity. The NEB
translates the phrase, "so you shall wed him who rebuilds you," but
it is the only translation that makes this textual adjustment. The
problem is admittedly a difficult one, but the MT should be given
preference. The verb bcl could mean "to possess" and not "to
marry." That would alleviate the "harsh mixture of metaphor."
The general relationship of marriage receives greater focus by
Isaiah in his speaking of the wedding intimacy. God is pictured as
the eager bridegroom who is ecstatic over His City-Bride. This image is a slight reversal of the roles sung of in Isaiah 61:10,11. There
the prophet exulted over receiving the (personal) wedding robes of
righteousness. But in 62:5 it is God who exults over Zion (Isa 65:19;
Zeph 3:17). This can be only because Zion the bride is wearing the
wedding robes of sedeq, yesuca, kabod, and tip°eret. This calls to
mind the garments of the high priest, which garments were a replica
of the Tabernacle, the dwelling place of the Glory-Cloud, the
Shekinah-Spirit, without which Israel could not be constituted as
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the people of YHWH.24 The beauty of the bride Zion can only be
the result of a thorough-going spiritual transformation. As God
sees His City-Bride adorned in glorious beauty. He sees Himself imaged, and He is glad. God is glorified by the Church in her beauty.
Verses six and seven: In this third strophe YHWH speaks in verse
6a-b while the prophet responds in verses 6c-7. Here are echoes of
verse 1. The prophet is not silent, nor can he be, about the Zion's
future. YHWH's response is to appoint sönierim upon Jerusalem's
walls.25
These watchmen are placed there by YHWH to perform the constant, necessary guard. Most likely these ìomérim are prophets.
Isaiah calls on them to join him in his restless activity of constant
prayer and vigilance for the City-Bride's glorious cause of preparation. In Isaiah 52:8 the watchmen join in joyful singing after having
seen YHWH's redemption. Some watchmen are appointed to serve
warnings fo the people; they inherit God's wrath if they should
neglect such an assignment.26 But the
prophets of the last times, with their zeal in prayer, and in
the exercise of their calling as witnesses, form a striking contrast to the blind, dumb, indolent, sleepy hirelings of the
prophet's own time.27
These watchmen-prophets are to keep a constant stream of
prayer petitions coming before YHWH so that He may not rest.
The eschatological future of the City-Bride Zion is to be the content
of these prayers.28 The watchmen are joined by the mazkirxm who
give themselves no rest. A mazkir gave the king "no rest" in his duty as a royal official (2 Sam 8:16: Isa 36:3). The future of Jerusalem
will be the praise of the earth, i.e. universally admired. This is an
echo of the glory and beauty mentioned in verses 2 and 3. 29
Verses eight and nine: The fourth strophe records the divine
covenant oath which comes in response to the flood of prayers
from the watchmen-prophets. This strophe contains many parallel
expressions:
nisbac YHWH bimino
Λ

I

•

A

C

C

A

ubizroa
uzzo
D
im-:>etfen ^et-deganek cod ma^akàl îe^yebayik
we im-yistu benè-nëkàr tirosek Daser yagact bo
ki nieDaspayw yô^kluhû we'hillfret-YHWH
unieqabbe'sayw yístuhu
behasrot qodsi
The LXX speaks of the Lord swearing "by His glory," but this is not
reflected in any other translation. There is also a certain awkward126
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ness in having YHWH speak in this oath and then having Him say
"Praise the LORD" in verse 9.30 G. Schwarz feels this awkwardness, and he emends verse 9 to read as follows:
ki me^aspayw yo°kluhu unieqabbesayw yistuhu
wehillu Det-YHWH ioehasrot qodsayw31
But the expression is not unbearable in its awkwardness, and so
Schwarz's interpretation is not to be accepted.
The oath that YHWH takes is one that is guaranteed by His
(raised) right hand. This is the point of His personal power, which
He uses to guarantee the promises made to the City-Bride Zion. He
has made a (marriage) vow to the City-Bride that she be well cared
for throughout the duration of their relationship. It is by His right
arm that salvation actually came to Israel.32 To see the right arm of
YHWH is to see His salvation.33
What YHWH promises is a very tangible blessing given in
harvest terminology. Foreigners shall no longer ravish the land
promised and given to Israel. YHWH's oath to His City-Bride
forever excludes what was set before Israel as a covenant curse.34 If
Israel ever broke covenant and fell into sin, she could expect
YHWH to bring in the pagan foreigners to ravish Israel's land. This
did occur in Judges 6:3-6, and this forms part of the background for
many of the covenant indictments that are lodged by the prophetmessengers of YHWH.35
But Zion must know that in the future she may expect to dwell in
peace, the fruit of the marriage relationship with YHWH. Zion is
glorious before the nations also because she is prosperous at home.
The servants of YHWH will enjoy the fruits of the land (Isa
65:13,21-23). Thus the regulations of Deuteronomy, possibly its
Feast of Tabernacles, can be faithfully executed with the assurances
of YHWH.36 Because of YHWH's solemn covenant oath the
enjoyment of the harvest-blessing will continue henceforth
undisturbed, and be accompanied with the grateful worship
of the giver, and therefore, because sanctified by thanksgiving, will become an act of worship in itself.37
The City-Bride's respect for her Redeemer-Husband is given expression in joyful worship (cf. Eph 5:33).
Verse ten: The opening verse of the fifth strophe is a vigorous call
to action with five different sets of action called for: cibru, pannu,
sbllù, saqqelu, harîmù.38 The city of Zion seems to be preparing for
a great advent, the coming of both her Great King and His peoples.
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Whether ha"am refers to scattered northern Jews or to the Gentiles
is difficult to determine (cf. Isa 11:16; 19:23). Ultimately all nations
will benefit from Zion's opened gates (Isa 26:lff: 60:11,18). But
such a benefit can only come about because of the role taken by
God Himself. The highway must be made ready for His advent (Isa
35:8-10; 40:3; 49:11). This includes general highway repairs so that
not only YHWH may come, but His people may come as well (Isa
57:14). The way must be prepared for the influx of the nations.
They will see Jerusalem as the praise (or joy) of the whole earth (cf.
Ps 48). They will "beat a path" to Jerusalem to learn the Torah of
God (Micah 4:1-2).
The nations can come streaming into Zion only when they see
YHWH's signal (Isa 11:12). His hand acts as such a signal, and it is
the hand of saying strength (Isa 49:22). The notion of a sign or
banner-emblem is certainly a military allusion, and such an
emblem would certainly have YHWH's name emblazoned on it. It
is YHWH's name which is powerful to save when it is raised for all
to see (Isa 59:19). In Isaiah 59:19 the sent YHWH (i.e. His revealed
nature) is paralleled with His kàbod. Hence the very character of
the emblem placed before the nations is the Glory-theophany of the
Shekinah-Spirit, which was poured out in fullness on Pentecost for
the Church. When Israel becomes effused with the Spirit, she
herself glows with the Spirit of Glory, and thus she is a light to the
nations (Isa 49:6). Although the häcam of Isaiah 62:10 is not clearly
explicated by Isaiah, his exhortation to commence rennovation was
another reason for the City-Bride to take hope and comfort in
YHWH, her Redeemer-Husband.
The fuller ramifications of Isaiah 62:10 become clearer in the
redemptive fulfillment in Jesus Christ. He remarked in John 12:32,
following His prayer for the Father's glory and a subsequent
assurance from heaven, that in being lifted up in death He would
draw all men to Himself. The death of Jesus Christ would have
redemptive effects for all the nations of the world. The "banner for
the nations" which must bring the nations to Zion is Jesus Christ,
publicly portrayed in preaching as crucified (Gal 3:1). Preaching
Jesus Christ in all His redemptive-recreative splendor is the divine
emblem which will draw the nations into the Church. In this way
the City-Bride will become also a Mother of all believers (cf. Isa 54,
Gal 4:21-31).
Verse eleven:39 Isaiah points to YHWH as the One who announces a missionary message for all the earth. The message is that
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God has ransomed Jacob from all the earth (Isa 48:20; cf. 35:4). His
salvation extends to the ends of earth so that the song of salvation
shall be heard throughout the earth (Isa 49:6; 42:10).
The road and city were prepared in verse 10 for the influx of the
nations, but in verse 11 the announcement is that Zion's salvation is
coming with His rewards. This salvation comes in the person of
Zion's King, David's great Son (cf. Zech 9:9; Matt 21:5)- The picture then is of Zion's salvation (i.e. Savior) leading His hosts into
Jerusalem in victory, banners flying. To Zion He comes with His
rewards and wages for those in Zion who feel that they have
labored in vain, but yet look to Him for His rewards, the spoils of
war. From Zion He is to rule with His arm of power but in the spirit
of a tender shepherd (Isa 40:9-11). The dominion which YHWH
will exercise over the earth is executed with His City-Bride whom
He has taken to Himself in grace.
Verse twelve: The fifth strophe closes with a return to a consideration of the names (cf. verses 2,4). The names are paralleled
again:
weqàreu làhem cam-haqq'odeï
ge^ùlê YHWH
0
weläk yiqqàrê
derusa
c
ir lö° necezàba
The LXX says "he shall call it (them)" instead of "they shall be
called." It also moves polis from the fourth name to the third name.
The shift from làhem to ïekà is not as problematic as the NEB seems
to assume since it simply dropped the "you" from translation.
"They" refers to the nations who follow in the salvation train of
YHWH. They will be the fulfillment of prophecy (Isa 35:10; 51:11).
Even the remnant left can receive such an honorary title (Isa 60:14).
"Holy" is God's forensic declaration to Israel at the time of covenant making (Deut 7:6). Such is the declaration of the NT regarding
the Church as well (1 Pet 2:9).
The "you" refers primarily to those who are in Zion. They constitute the city forgotten and ignored for a time, or so it seems to
human observation. Such will change radically in Zion. It is no
wonder at all then that the prophet Isaiah reacted in ecstasy and excitement when the Spirit moved him to speak of the future of the
City-Bride Zion. God's eschatological dealings with Zion as a light
for kings and nations causes the great restlessness of the prophet.
We are not on Zion's literal walls. Greater fulfillment has come
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and is coming. The Church which is the Glory-dwelling of the
Spirit of Jesus Christ must show forth the excellencies of the Spirit.
Christians are called upon to be restless in striving to make the
Church show its sedeq in every area of life.

Final Theological Implications
Isaiah does not explicitly discuss any systematic doctrine. The
power and glory of the revelation at this point does not allow for
any of that kind of reflection. At the same time careful consideration of Isaiah 62 clearly reveals the Biblical doctrines that stand in
background of Isaiah's message.
Foremost in view is the sovereign election of God. Israel was a rejected people and land, and God comes (again) to make her His personal City-Bride. This typifies the relationship of Christ and His
Church (Eph 5:23-32). Christ does not need to be brought artificially into Isaiah 62; He is already there. His grace extends backward in
time from Calvary in order to be the source of not only OT prophetic expectation but also OT covenantal redemption.
The City-Bride receives a new name of righteousness based solely
on God's righteousness (cf. justification). At the same time it is a
righteousness that is to be seen by the nations (cf. sanctification). In
Isaiah 62 justification and sanctification do not collapse into each
other; at the same time they are inseparable in the covenantal relationship that exists between God and His people. Both the justice
and righteousness of God are seen in the fuller light of the Gospel of
Jesus Christ. No silent idleness is allowed in the Church until she
reaches the stature of the fullness of Christ (Eph 4:11-13).
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